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(65 IT6TTLD
SUPREME KNOWLEDGE

SIDLIVSHEN S WILDL|C1&HT6BoT LFMBICISHETMIT 6V&F LI (SELom
SLOULMM LIMTM&L6V &6Vmibl&6esTMITev &6vmi(gGLoIm

@ estL MM Guim&lemnw ull(mETHLDAUTH 650 (SHGLOT
E&FL6IUmesTLD LIEV&GIG6T Cl&6iflIhe6Gs FleumwiGio. (41)

[Ambalathai yambugon dasangenra lasangumo
Kampamarra parkadal kalangenral kalangumo
Inbamarra yogiyai yirulumvan thanugumo
Semponam balatthulé thelinthathé sivayamé.]

[SIDLIEVSHEDS SHLDL| 1 SBMTEBET(H) HHF MBI ETETMITE HHEFMHBIGHGLOT
SLDLILD SIMHM LIMDHSLED SHEVIEI(E 6T63TMDITEV S6VTEIGHGLOM

@esTLID SIMM Cuimslenw @) (HETHLD UHS] S1650)(&HGLOT
CFLGILITET LDLIVESGIGeT C&eflbhegl 6 FleumwuGLo.]

[Ambalatthai ambu kondu asangu endral asangumd
Kampam atra parkadal kalangu endral kalangumd
Inbam atra ydgiyai irulum vanthu anugumad
Sempon ambalatthulé thelinthathu & sivayamé.]

Can you shoot an arrow into the motionless space, will it move?
If you tell the calm serene Milk Ocean to become turbulent,
will it become turbulent?

Can the darkness of ignorance ever affect the Yogi
who has transcended the very concept of worldly joys?

In the golden arena of Chit, the Shiva-state revealed itself.

[INNER MEANING]
[Try to loose a razor-tipped arrow into the boundless, motionless vault of space: it pierces nothing, leaves
no scar, and cannot compel the sky to shift by a single hair's breadth. Stand on the brink of the serene
Ocean of Pure Sattva and scream at its waters to churn with turbulent waves: the pristine nectar remains
utterly unmoved, tranquil in its infinite depth.
How, then, could the murky shadow of delusion ever taint the Yogi who has seen through the hollow bait
of worldly pleasures?
He does not merely resist the world’s attractions - he has dissolved the very category of sensory joy,
recognizing it as a phantom itch on an imaginary skin.
All external altars, all debates, and all dualities collapse into dust. In the radiant, golden arena of
Pure Consciousness (Cit-Sabha), the veil has fallen away.
The unconditioned Siva-state reveals Itself - not as a god arriving from afar, but as the unshakeable,
self-luminous Reality that was never absent, never bounded, and eternally free.]
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TRANSLATION

[@ibLeV&HemS (Ambalatthai):

The vast, open space/sky [ the etheric field of pure consciousness (Akasha /
Chidakasha).

oL Gamevor(h) (Ambu kondu):

Taking a physical arrow (Ambu)...

S| &G, 6T60TMIT6V (Asangu endraal):

...and commanding it: "Tremble! Shake! Move!"...
S1&mIGGLoT (Asangumo):

...will that formless sky ever move or be harmed? (Never!)
&LULWD Simm (Kampam atrra):

Free from shaking, pillar-still, wave-less and unperturbed
(Kampam = kampana/agitation/tremor).

umrmasLev (Paarkadal):

The primordial, serene Ocean of Milk (Ksheera Saagara).
&6VMI(G eTedTMITeV (Kalangu endrraal):

If one demands: "Become murky! Become disturbed!"...
&6V (&GLom (Kalangumo):

...will that infinite still ocean ever be agitated? (Never!)
@eoTLD MM Guimélenw (Inbam atrra yogiyai):

The realized Yogi who has transcended transient, sensory-driven pleasures
(Inbam)...

@\ (HEHLD 6UHG et (&G (Irulum vanthu anugumo):

...can the darkness of ignorance, fear, or worldly delusion (Irul) ever draw near
and touch them? (Impossible!)

Gl EILITeT LIS SIGsT (Chempon ambalatthule):

Within the refined, golden expanse of pure consciousness [ the inner sanctum
of the heart (Chempon Ambalam)...

Clg6fba gl (Thelinthadu):
...what has become crystal-clear and fully realized...
FeumwGLo (Sivaayame):

...is the supreme, eternal truth of Shiva (Self-realization state)!]



5

GIST OF THE VERSE

(Bend the heaviest bow and loose an arrow straight into the empty ether -
can steel ever strike, pierce, or stir the unmoving sky?!

Stand upon the shore and command the serene, infinite Ocean of Milk to rage
will that fathomless, pristine nectar whip itself into a storm of brine.

How then could the pitch-black soot of ignorance ever touch the diamond heart of the
awakened Sage who has spat out the petty honeys of this world
trampling the very memory of transient joy beneath his heels?

Strike the gong of silence!

Within the luminous, golden expanse of Cit untouched by shadow, free from birth and
dust
the sovereign, uncreated Shiva-state has burst into unyielding light!)

EXPLANATION

(A Yogi (who is in the Jnaana path of realizing the Self), is one with his inner true self, and does not ever
move about as the body-identified ‘I’.

He never swerves from his Knowledge state, or the oneness(Yoga)of the Self.

He is like the empty motionless space, which is not affected by any movement of any object within it.

You cannot injure it or break it by shooting an arrow at it.

The arrow itself is inside the space only.

A Yogi who is established in the Self sees the world as his own self, and is not affected by any object -
living or inert in the world. He exists like the space, unaffected by any object within it.

A Yogi’s mind is like the taintless Milk Ocean, overflowing with the bliss of the oneness with the Self.
It never become turbulent or anxious by any event of the world.

Once the oneness with the Self is achieved, the Yogi is always awake and aware of the Self alone, and
never gets again enveloped by the ignorance, namely the belief in the reality of the world.

How did he attain that state?
He sees his own self shining lustrously as the entire world with its countless Cosmic eggs and Universes

as the great limitless expanse of emptiness, the golden arena of stage where the Self-Shiva dances his
dance of bliss.)

[Here, ShivaVaakkiyar shifts from his fiery iconoclasm to describe the unshakable, tranquil state of a
realized Yogi who has dissolved the dualities of pleasure and pain, resting permanently in the radiant
golden space of the inner self.

Using three impossible, vivid metaphors- shooting an arrow at open space, disturbing an unmoving ocean,
and darkening the inner sun- he illustrates the invulnerability of non-dual consciousness.

The Invulnerable Mind:
ShivaVaakkiyar illustrates the psychological and spiritual state of SthithaPrajna (unshakable wisdom) and
JeevanMukti (liberation while living).
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The Arrow and the Sky (Ambalathai Ambu Kondu):

If someone shoots an arrow into the open air, the arrow passes through the space bereft of cutting it,
scarring it, or moving it. The sky remains untouched.

The world may throw criticism, praise, tragedy, or fortune at the sage.

Because the sage identifies with the formless space of awareness ({(bueuld) rather than the physical ego,
worldly attacks pass through bereft of leaving a mark.

The Wave-less Ocean of Milk (Kambamatrra Paarkadal):

The ocean is made muddy only when its surface is shallow and whipped by winds. But the primordial
ocean of pure Sattva (Paarkadal), when still, cannot be disturbed by a handful of dust. The mind of the
realized seeker has settled into deep Samaadhi (within) bereft of the seated posture with closed eyes.
The surface waves of anxiety and desire have subsided into silence.

Beyond the Trap of Sensory Pleasure (Inbam Atrra Yogiyai):
When ShivaVaakkiyar calls the yogi @etunmm Curé) (Inbam-atra Yogi), he does not mean a miserable
or depressed ascetic.

In Siddha terminology, ‘Inbam’ refers to dependent, fleeting sensory gratification (which always carries
its twin, Tunbam / suffering). By letting go of craving for’ temporary worldly pleasures, the yogi steps out
of the reach of darkness (@\wslt / ignorance and karmic sorrow).

Darkness cannot enter a room that has become light itself.

The Golden Space Within (Chempon Ambalam):

The phrase Q&bGumet {ibued ("Red-Golden Hall") refers esoterically to ‘Chidamabaram’ - not the
physical temple in Tamil Nadu, but the subtle space within the crown chakra (Sahasraara) or the
heart-space (Daharakaasha) (True Self-essence).

When the yogi's mind dissolves in that inner golden light, all intellectual disputes, mantras, and dualities
distil into a single, luminous awareness: Heumw@o (Sivayame / Pure Divine Consciousness). |
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&L 6 61T [hlemev
STATE OF THE BRAHMAN, THE ‘BEYOND ONE’

#5508 Ahenstg) FautCergl Fl5560
5516w g F10L|Geug| mHGLS LMHME]

W5 5HCwg) epevGLg] epeviloihs) TmIsCeTs)
el Slevrs allsHGsv ullesresTol s 6ot MIWILDL]GLD. (42)

[chitthaméthu sinthaiyéthu sivanéthu sittharé
Satthiyéthu sambhuvéthu sathibhétha marrathu
Mutthiyéthu malaméthu mialamanthi rangaléthu

Vitthilatha vitthilé yinnathen riyambumé.]

[F65LD 81, Hbens g8, Fouer g5, HSHCT
F55 g8, FIOU g8, FTH CUSD DM,
(=33 75! EPSVLD g5, CP6V LOIHSITTRISET F5),
09551 Geurs N5 S5 Gev, Gletterrg| sTeorml, GuidLiGLo. ]

[chittham &thu, sinthai éthu, sivan &thu, sittharé
Satthi éthu, sambu éthu, sathi bétham atradu,
Mutthi éthu, mdlam éthu, madla manthirankal éthu,
Vitthu ilatha vitthilg, innathu endru, iyambumé.]

Hey You Siddhas!
You have mastered many Siddhis (miraculous powers)!
Where (what) is Chitta
(the mental faculty which is made of the mind, intellect and ego)?
Where (what) are the thoughts that rise up in the mind?
Where (what) is this thing called as Jeeva?

Where (what) is Shakti? Where (what) is Shambhu?
Where (what) is that thing which is not divided by caste or gender?
Where (what) is Mukti (liberation)?

Where (what) is the root of all this we see as the world?
Where (what) are the basic Mantras that reveal the truth?
Tell me where (what) is that which is the seedless seed of all?



[INNER MEANING]

[You demand answers to your catalog of cosmic riddles, but the mistake begins in the asking: you look
for locations in space and objects in time, as though these realities were stones to be unearthed in an
orchard.

The Chitta: It is not an organ tucked between the ribs or inside the brain. It is merely a habit of attention -
a phantom knot tied in empty space, where the light of Awareness mistakes its own passing reflection for
a thinker.

The Thoughts: They arise nowhere, abide nowhere, and depart nowhere. Like ripples drawn on the
surface of running water, the moment you reach out to grasp a thought, it is already dissolved into the
water of pure Consciousness that bore it.

The Jiva: It is nothing more than an imaginary perimeter fence erected upon infinite space. Wipe away
the hallucinated boundary of the body, and where is the individual experiencer? Only the un-contained
Sky remains.

Shakti and Shambhu: They are not celestial consorts inhabiting a mountain palace. Shakti is the intrinsic
pulse and radiance of Awareness; Shambhu is its immovable, fathomless stillness. The ocean cannot be
divorced from its wetness, nor the sun from its blaze.

That which has neither Caste nor Gender: Look at your own bare Awareness prior to the intrusion of
memory. Has the Witness ever borne a womb or a phallus? Has Consciousness ever worn a sacred thread,
or been born into a lineage of dust? The body borrows a gender and a social tag from the earth; the Self
is sexless, caste-less, un-originated Ether.

Mukti (Liberation): It is not a port to be sailed to after death, nor a trophy bestowed by gods for ascetic
torment. Mukti is simply the instantaneous recognition that the supposed bondage was a ghost. You
cannot liberate a rope that was never a snake.

The Root of the World: The world has no root, because it has never taken birth! It is an uncaused
appearance in the mirror of Brahman - an apparent ripple in the stillness of the Absolute, possessing no
independent seed, soil, or trunk.

The Primal Mantra: It is not a syllable churned in the throat, defiled by saliva, or muttered into beads.
The true Mantra is the unuttered vibration of Aham Sphurana - the silent, wordless hum of "I-Am"
abiding eternally before the first letter was ever formed.

The Seedless Seed (Bijahina-Bija): It is the unmanifest, unconditioned Siva-state. It is called a "seed"
because all probable universes seem to shimmer from its potentiality; it is "seedless" because nothing is
ever planted, nothing grows, and nothing perishes. It alone Is - the timeless, motionless fullness resting
within you right now.]
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TRANSLATION

Fg s (chittam) - The intellect / mind-stuff (chitta)

g8| (éthu) - What [ where is it?

Flbens (sinthai) - The contemplative thought / heart (cinta)
g8| (éthu) - What [ where is it?

Feuett (jivan) - The individual soul (jiva)

g&| (éthu) - What [ where is it?

Fg @iy (sittaré) - O Siddhas [ accomplished adepts!

g5&) (satthi) - The dynamic power [ Divine Feminine (Shakti)
g8| (éthu) - What [ where is it?

&L (sambu) - The auspicious Lord [/ Shiva (Shambhu)

g8| (éthu) - What [ where is it?

gmg) (jaati) - Caste [ birth-class

GusLb (betham) - Difference [ distinction (bheda)

AMmg| (arrathu) - That which is devoid of [ free from
&S (mutti) - Liberation [ release (mukti)

g8| (éthu) - What [ where is it?

ewpevld (malam) - The root /[ primal source (mala)

g&| (éthu) - What [ where is it?

ewpev (mala) - Root [ foundational

hSTmssT (manthirangal) - Mantras [ sacred incantations
g8| (éthu) - What [ where are they?

ellsg] (vittu) - Seed [ causal principle (bija)

@e6urg (ilaatha) - Devoid of [ bereft of

N5 &1Gev (vittile) - In that [unconditioned] seed (nirbija)
@\sor60T8| (innathu) - What it is / of such nature

eteoTm)| (enru) - As [ thus

@uwibLGw (iyambumé) - Speak /[ declare!
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GIST OF THE VERSE

(You boast of your feats, you juggle the air, parading your Siddhis like baubles at a fair!
Now strip off your pride, stand naked and clear, and look at the riddles you cast at us here!

Where is the Chitta?
A phantom mirror propped up in the dark, reflecting a fire that has not a spark!

Where are the thoughts that bubble and roar?
Waves sketched on water that never reach shore; smoke bereft of fuel, a dance in a dream,
drowning in silence before they can gleam!

Where is the Jeeva, that prisoner in chains?
A boundary line drawn across the blue plains! Take a stick of imagination, slice through
the sky - the cut leaves no scar, and neither does "l"!

Where is the Shakti? Where is the Shambhu?
Can you rip the white heat away from the flame? Shakti the throbbing, Shambhu the
stillness, two names for the One that no measure can tame!

Where is that thing unblemished by breed,untouched by the gender, the caste, or the
creed?

Lay hands on the sky! Tell me: is it a male? Is it an outcaste, a priest, or a female?
The Self has no womb, no lineage, no clan -it was never a woman, it was never a man!

Where is your Mukti?
Not bought on a hill, nor waiting in death when the throat rattles out its last shivering
breath!

Mukti is waking this instant to see that the one bound in chains was never to be!

Where is the root of this sprawling, mad world?
It was never planted! It never unfurled!
An un-sprouted shadow, an un-carved design,an imaginary rope that you took for a vine!

Where are the Mantras that shatter the lie?

Not spat from the tongue with a shout or a cry!

The roaring Ajapaa, the breath of the Void, where sound dissolves back into silence
unalloyed!

And what is the seedless, primordial Seed?
The motionless Shiva - unborn, undefiled, the Bedrock where nothing was ever begun,
the Solitary Eye that needs never a sun!)
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@ H &8 hlemev

THE STATE OF ABSORPTION INTO THE SOURCE

#S5wHM| FbensWnn| Feusstdm HlesTnlL Lo
F55WMHM| FLLeuHDI FTEHGUS LHMIHEST
WSS WMHMI epevLLMHMI eLPeVLoTHE) IS ETHLD
aNsensuillHens uiesTmasHlev allenenbhs0s FleumuGLo. (43)

[Sitthamarru sinthaiyarru sivanarru ninridam
Satthiyarru sambhuvarru sadthibhétha marrunan
Mutthiyarru mialamarru malamanthi rangalum
Vitthaiyitthai yinravitthil vilainthathé sivayamé.]

(#1550 DM ABeng SHM| Feuett MM HleTn GL LD,
F55) MM FIDL HHM| &1 GCLFLD MM, H6V-
W5H 2mm| c.tpevw SIDM| EP6V LB T IS (ETHLD
5608 @ &Hens FeTm 6958560 6l6n6MhHeHG| 6 FleumwGLo.]

[Sittham atru sinthai atru sivan atru nindra idam
Sat thi atru sambu atru sathi bétham atru, nal -
Mutthi atru mdlam atru mala manthirangalum

Vitthai itthai @éndra vitthil vilainthathu & sivayamé]

Where the intellect ceases, thoughts cease,
and the individual soul ceases to be;
where Shakti (creative energy) dissolves,
Shambhu (manifest Godhead) dissolves,
and all caste distinctions vanish,
where liberation dissolves, origins dissolve,
along with the primal seed mantras,
in that very seed that birthed this grand mystery of wisdom,
blooms
‘Sivaayam’ (the Supreme Reality/state of Shiva)

[INNER MEANING]

[Where the intellect surrenders its striving, thoughts quiet into nothingness, and the ego-soul
forgets its boundary; where creative force dissolves into stillness and the manifest Lord recedes;
where every division of caste and lineage turns to dust;

where even the desire for liberation ends,

and the primal seed-sounds fold back into the silence that bore them -

there, in the womb of that unconditioned mystery, blooms the eternal state of ‘Sivaayam’.]
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TRANSLATION

Fgswmm) (sittham-atru): bereft of the conscious/individual intellect / ego-mind.
Fbemswmm) (sinthai-atru): bereft of contemplation, thoughts, or mental wavering
FeusormM| (Seevan-atru): bereft of individual life-force or separate selfhood (jiva).
HlestmlLLd (Ninridam): In the transcendent space where this state abides

&S WM (Sakthi-atru): Free from the dynamic manifestation of Shakti.
gLeumm| (Sambhu-atru): Free from the personified form of Lord Shiva (Shambhu).

grgGug wmmi (Jaathi-bhetha matru): Devoid of caste, creed, hierarchy, or dualistic
distinctions.

BeoT (WSS WMmm (Nan mutthi-atru): Beyond even the desire or concept of virtuous
liberation (moksha).

epsuomm| (Moolam-atru): Beyond prime causes or root origins.

eLpeVLDIH S TRIS (ETHLD (Moola-manthirangalum): Beyond primal esoteric root chants/
syllables.

aNs5emsWINGHens uissTm 698 S16v (Vitthai-itthai eendra vitthil):

In the primordial seed/cause that gave birth to all this spiritual knowledge and
esoteric science (vidya).

ellenenhaH6s FleumwGLo (Vilainthade Sivayame): Blossoms that pure, non-dual
essence called Sivayam.

GIST OF THE VERSE

(Where intellect stills and fleeting thoughts die down,
Where the separate soul dissolves and loses its crown,
Where Shakti folds inward and Shambhu fades from sight,
Where caste, creed, and boundary vanish into light;
Where even liberation unties, and primal seeds un-spool -
Right there, in the uncaused root of wisdom's pool,

Out of the void where all beginnings fall away,

Blooms the boundless stillness: ‘Sivaayam’.)
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EXPLANATION

[Where verse 43 interrogated reality through the repetitive inquiry e&y ("Where is it? What is it?"),
verse 44 systematically replaces g with {mmy ("devoid of / transcending"), taking the aspirant
directly into the absolute (b Hevev (odukka nilai):

The triad of Chitta, Chintaa, and Jeeva ceases its churning; the sense of an individual meditator
disappears, leaving behind only self-effulgent presence without an observer.
Just as human distinctions of caste (jaati-bheda) are discarded, the cosmic polarity of Shiva and

Shakti also resolves into a seamless whole. Brahman (Shiva) is no longer an objective "other"
(Shambhu) to be petitioned.
True realization transcends even the concept of liberation (p&HH 2{mmy). So long as one thinks

"I must attain Mukti," subtle duality persists between the seeker and the goal.

When the root cause (miilam) and its verbal invocations (miila-mantra) dissolve, the notion of bondage
ceases to exist.

The source that birthed all wisdom and appearance (61&608 B&aa Fatm 6gg)) is realized not as an
intellectual theory, but as the living reality of &leumwGo (Sivaayam) - the silent, unconditioned ground
of Pure Consciousness.

UPANISHAD-REFERENCE

[Maandukya Upanishad:
Parallel to: Agsnm Akeoswmm) (sittam arru sintai arru) - the cessation of cognition and thought-
constructs.

dled: U o dfesusl AIHIT:U o UTgd J U ATy
AT TSI AT ASTUTH eI cTU IR PIcHATITIIR

YU M RadAagd Iy Feded F e § a9 |

They consider the Fourth (Turyaa) to be that -

which is neither conscious of the internal world, nor conscious of the external world, nor conscious
of both together; neither a dense mass of consciousness, nor simply conscious, nor unconscious.

It is unseen, beyond empirical dealings, un-graspable, without distinguishing marks, unthinkable,
indescribable - having as its sole essence the awareness of the single Self, the cessation of all
phenomenal existence, tranquil, auspicious, and non-dual.

That is the Self (Atman); that is to be known.

Taittiriya Upanishad:
Parallel to: &ipeng ot Hleotm Bl (b - the source beyond the reach of speech and mind.

I I Faded 3UTST FIET IE |
3eec sEon fage & f[afa paaafdil

Whence words return along with the mind, having failed to reach it; knowing that bliss of
Brahman, one fears nothing whatsoever.

Brhadaranyaka Upanishad:
Parallel to: g&Hwimm goysumm srhCugomm) (satti arru sambu arru sati-bédam arru) -
the collapse of deity polarities, scriptures, and social classes.

33 Tarsfar #afa ATATSATAT ST el ar 3icar dgT 3rder: |
3T FdAIsEAA! Hafd HUTRISHUTET ATUSTAlsATUSTA: UledhalsUledhd:
AU SHAVEATTEI SATTE seTeaaTd JuAdATededrild grde

aoff & g1 gaNegeasa Fafall
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In this state, a father is no longer a father, a mother is no longer a mother, the worlds are no longer
worlds, the gods are no longer gods, and the Vedas are no longer Vedas.

In this state, a thief is no longer a thief, an aborticide is no longer an aborticide, an outcaste is no
longer an outcaste, a Paulkasa (Chaandaala) is no longer a Paulkasa, an ascetic is no longer an
ascetic, and a hermit is no longer a hermit. Unattended by good works, unattended by evil deeds,
one has crossed beyond all sorrows of the heart.

Brhadaranyaka Upanishad:
Parallel to: The critique of dualistic deity worship (bheda-upaasanaa).

LAY AT AU s ASHAAISEALAT & & de JAT URA H arerH... ||

"...Now, whoever worships another deity thinking, 'He is one and I am another,' does not know;
he is like an animal to the gods..."

Maandiikya Kaarikaa of Gaudapaada:
Parallel to: (p&Hwmm eypeuomms (mutti arru milam arru) — transcending the concepts of bondage and
liberation.

J R T Al a8 F T AU F FIEH & qH SAW W

There is no dissolution, no origination; none bound, none practising spiritual discipline, no seeker
of liberation, nor anyone liberated - such is the ultimate truth (paramaarthataa).

Parallel to: ppeulnBAIHIGEHD... MM (mila-mantirangalum arru) — that which speech and mantras
cannot utter.

TgrarTdgicd A IEIFGId | ded §&l o fafg d¢ IfegHgurad |l
"That which is not expressed by speech, but by which speech is expressed—know That alone to be
Brahman, not this which people worship here."

Shvetaashvatara Upanishad:

Parallel to: dlsHens 6ldg) / SlHeos memm 6ldg (vittilaada vittu) - the causeless prime cause
(Nirbija / Akaarana).

o d€d HA ufeRfed oies o AfRar da 7 a7 fergas|

d HROT HUMAUIAA F T BRI iadr o aTfay: ||

He has no master in the world, nor any ruler, nor is there any indicative mark (/inga) by which He can be
inferred. He is the ultimate cause, the sovereign lord of the lords of the organs (the sense and action
faculties). For Him, there is neither progenitor nor sovereign.

Mundaka Upanishad:
Parallel to: The unconditioned source beyond the causal seed.

feeat @ Qow: Faramieal @t |

YT GHAT: YHT TR Rd: W

Self-luminous, formless is that Person (Purusha); existing both without and within, unborn. Devoid of
vital breath (apraana), devoid of mind (amanah), pure, higher than the highest imperishable (akshara).]

[Beyond the mind, beyond the thought, beyond the lingering ‘I’ -
where Shakti withdraws Her dance and Shambhu ceases to appear;
where caste dissolves, where liberation itself is forgotten,
and the root-syllables sink back into silence.

In that primordial seed, before the grand mystery took breath,
Awakens Sivaayam -
the unmanifest Real.]



15

&iflemw aNevs &) &M 6lwimesrolmesTev
SETTING ASIDE RITUALS AND ASSERTING THAT HUMANITY IS ONE.

gndlwumel Cas5LIT FevihéyssorL EyGsum
LL&eUmE GlevmestmGevir LL,&6mLoh &) GClomestmGevrr
&rn$leveurnsifl &men s LTL&WGIUT GlesTmesTmGsvIT
gnHlGus Comg&lestm &65T601L06)WI6tTEOT &6dTenoGLLL. (44)

[Sathiyava dhéthada salanthiranda niralo
Bathavasa lonraldo bhathamainthu monralo
Kathilvali karaikambi padagambon nonralo

Sathibhétha mothuginra thanmaiyenna thanmaiyé.]

[FM&) aueug gEHLIT F6euid SlTevorL BT {6V 6
LLS SUME6L RETTHI 6V &R LLBLD BDHSILD RETM| N6V 69
&6V umerfl HTen SO LITLELD GILITEST 6Q63TM)| {6V 69
grg) CUGLD 6&15165TM &H65TERLD 6T65T6sT HesTenLoGuLl.]

[Sathi avathu éthada salam thiranda nir al 6
bdtha vasal ondru al 6 batham ainthum ondru al 6
Kathil vali karai kambi padagam pon ondru al 6
Sathi bétham 6thugindra thanmai enna thanmaiyé.]

What indeed is caste, you fool?
Is it not all just coagulated bodily fluid (water)?
Is not the doorway of birth the very same?
Are not the five primordial elements the very same?
Whether fashioned as ear-studs, neck-torcs, wire bangles, or anklets -
is not the gold one and the same?
What kind of righteous conduct is this,
that endlessly preaches caste distinctions?

[INNER MEANING]

[What is this caste you babble of, you fool?

Is flesh not spun from the very same drop of fluid?

Is the doorway of birth not identical for every soul?

Are we not all fashioned from the same five primal elements?

Shape it into ear-studs, torcs, wire bangles, or anklets - does the gold ever cease to be gold?
What perverse righteousness is this, that wears virtue like a cloak while preaching caste?
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TRANSLATION

grglwmeu Ga&LT (sati-yavathéthada): What is caste after all, you ignorant fool?
(A colloquial, commanding Siddhar address to snap the listener out of illusion).
Fevh&lyevorL HrGevT (salam thirantha nirald):

Is it not merely the coalesced water/fluid of physical conception and embodiment?
LL&6UTE6V 65TMG6VIT (Bhitha-vasal ondrald):

Is not the physical gateway of birth into this world identical for every single human
being?

LL,&H6LDHGILD 6265TMGEVIT (Bhitham-ainthum ondrald):

Are not the five cosmic elements (Pancha Bhutas—Earth, Water, Fire, Air, Space) that
constitute every body one and the same?

&mgleveumerf] (Kathil vali): Ear-rings or ear-studs worn in the ears;
&Imeny (Karai): Solid neck-rings/collars/torque

&L0L9) (Kambi): Thin wire rings or wristlets;

UML&LD (Padagam): Heavy foot-ornaments or anklets;

GlumestGlesTmesTmMG6VIT (Pon ondrald): Is not the foundational gold (pon) fundamentally
one and the same across all these various shapes?

grgCugLb Gomg &6t (Jati-bhétham 6thugindra):
Which proclaims, chants, and obsesses over caste divisions and differences;
&6T6m1LD Gl WEsTEsT HeEvTenLoGwl (Thanmai enna thanmaiyé):

What sort of ignorance, disposition, or hypocritical standard is this?
GIST OF THE VERSE

(Fool, what is this caste you claim to hold?

What is blood and bone but congealed water?

A single drop of fluid molds the frame. The womb’s dark threshold opens just the same.
We all pass through the same dark gate of birth.

We all breathe and burn by the same five elements.

The five eternal elements remain untamed.

Is the gold divided?

Whether beaten into studs or clasps of gold, the substance never alters what it is.

What empty law of righteousness is this, that measures sacred truth by birth and name!

What hypocrisy calls itself Dharma - while dividing humanity with every breath?)
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EXPLANATION

This famous verse directly demolishes caste differentiation (jaati-bheda) by appealing to embryology,
universal physiology, and the classic non-dual metaphor of gold ornaments.

SivaVaakkiyar’s three-tier refutation here parallels the Vajrasiicikaa Upanishad and classical
Vedaantic epistemological models:

he Biological Argument: ((Jalam thiranda niralo)(Bhita-vasal ondralo):

Vajrasiicikaa Upanishad:
Refuting that caste resides in the physical body (deha)

Sl Smeron HAgHETd... RUsTefeudedial #mn gsasiidecdd

CEEIHERACT. ..

The physical body cannot be the Braahmana...(One who is in the quest of Brahman Knowledge) -
because all human bodies down to the outcaste are composed of the identical five elements
(paiichabhautika), and are subject to the same processes of birth, disease, and death.

The Elemental Uniformity (Bhiitham-ainthum ondrald):
MahaaBhaarata:

qdur of: eftgaRitads adur o gromuE dA e |
For all of us, bodily impurity and purity are identical;
for all of us, the vital breaths of Praana and Apaana operate in the exact same manner.

The Gold Ornament Metaphor (Kaatuvaali... pon onrald)
Chaandogya Upanishad:

TAT AiFdha FavTdaaa §d gauiad faend
FITETARFNT] FABRI ATHYT Fauifieda dega |

Just as, dear boy, by knowing a single lump of gold, all things made of gold are known -
the modifications (earrings, bracelets, wires) being mere distinctions of name arising from speech,
while the gold alone is the reality.

[SivaVaakkiyar employs the classical Vedantic analogy of gold and ornaments (Kanakam-Kundalam /
Suvarna-Alankara):

Every mortal body arises from the same bodily fluids, enters the world through the same birth-canal,
and is sustained by the exact same five elements. No one possesses a fundamentally distinct biology.
Just as gold assumes countless arbitrary names and forms (bangles, earrings, anklets) without altering
the essence of gold itself, the underlying consciousness (Aatman / Sivam) is singular, regardless of
social labels, castes, and outward roles.

For the Siddhars, recognizing non-duality (Advaita) is not merely an intellectual abstraction -

it demands the total rejection of ritual hierarchies, caste prejudice, and social hypocrisy.]
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(6pmesfl & 61T [hlemev
THE STATE OF ‘BRAHMAN-KNOWERS’

&SMIHHLITEV (LPEMIGVLIL|SIT 860 [HS0l6uessTemessT GLOMITL|&SIT
2 60 [h5ICLimesT FmILSGevTmeme wjuiliyjss(sThH wLoysT
aliflibsLL, YH\FHHe T Lesor(H GLITWI LOFLOL|&IT
@mmnseury NmLLslsvensv ullsvemnevuilsvemev ullsvemevGul.(45)

[Karanthapal mulaippuka, kadainthavennai morpuga,
Udainthupona sanginosai yuyirgalu mudarpuga
Virinthapa vuthirnthakayu mindupoy marampuga
Iranthavar pirappadhillai yillaiyillai yillaiyé.]

[BMHS LITEL (Pem6Y LiST, HeLhH GleLessTenssst GLOMT LIS,
2 6oL [HG| GUITETT FmI&60T eem& 2 UNTSH(ETHLD 2L 6V LIS,
aNiflbs U, 2 SHlihs smuw Wesor(h Gumwl b Y&,
@mbhseur NMLLIG| @6vensy @eusnsy @evsney @eveneuGiL.]

[Karantha pal mulai puga, kadaintha vennai mor puga,
Udaindha pona sangin 6sai uyirgalum udal puga,
Virintha pa uthirntha kayum mindu poy maram puga,
Iranthavar pirappathu illai illai illai illaiyé.]

The milk that has already been milked from the cow’s udder,

cannot re-enter the udder.
The butter which has been churned from the milk,
cannot re-enter the butter-milk.
The sound which has broken out from the hollow of the conch,
cannot re-enter its body.
The flower and the fruit which has fallen from the tree
cannot again re-attach themselves to the tree.
Those who are dead already, do not ever get born again,

never, never, never again.

[INNER MEANING]

[Can the milk return to the udder once drained?

Can the butter sink back into buttermilk once churned?

Can the call of the conch coil back into its hollow throat?

Can withered blossom or dropped fruit graft again upon the tree?

Know this: those who have passed beyond the veil return no more to birth -
Truly, never, never again.]
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TRANSLATION

&MbHsLITeY (Karantha-pal): Milk that has been milked / drawn out -
(pemevLiL&IT (Mulai-puka): Enters not back into the udder / breast.

&60ILIHS GleusvsTemssor (Kadaintha vennai): Butter that has been churned out -
Gomy YasIm (Mor puka): Enters not back into the buttermilk.

2 60L& GLImesT (Udainthu-pona): Shattered [ broken into pieces

Fmi&H GesTmend (Sangin 6sai): The resonating sound of the sacred conch

2 ufysEmpD 2 LML ST (Uyirgalum udal-puka): The departing life-force (praana / jiva)
does not re-enter that discarded physical body.

eNfibsL, (Virintha-pa): A flower that has fully bloomed and withered.
2 FlJHG ST LD (Uthirntha kayum): An unripe fruit that has dropped from the bough.

WBesor(h) GuImUl LoD L& (Mindu pdi maram puka): Does not go back and re-attach to
the tree.

@mib&eur (Iranthavar): Those who have truly died / dissolved.
Npiuglsvenev (Pirappathillai): Are not born again.
@6uemeL @eVEmev @svenevGul (llai illai illaiyé):

Never, never, never! (A threefold, emphatic negation).

GIST OF THE VERSE

(Milk once drawn from the teat never enters the udder again;,

Butter churned from the curds never blends back into buttermilk;

The roar that shatters from the conch never slips back into its shell;

The flower and fruit that drop from the bough never climb back to the branch.
And the dead who have departed this world never, ever return to the womb -

Never, never, never again.)
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TRANSLATION

[Irreversibility of State Transformation:

Just as butter cannot revert to plain buttermilk once extracted, a soul that realizes the truth and separates
itself from illusory matter (Prakrti / Maayaa) cannot be pulled back into the cycle of ignorant embodiment.
Siddhar philosophy frequently uses the word "death" (irappu) to denote the death of the ego-identity and
ignorance, and "birth" (pirappu) as the repeated cycle of mental delusions. For the enlightened being
(Jivanmukta), bodily death is final dissolution into the absolute (Parashivam); there is no lingering soul
entity waiting to step back into physical confines.

Shivavakkiyar cuts through common anxieties and priestly dogmas regarding post-mortem rituals
(shraaddha), reminding the seeker that physical death is a complete, one-way natural event.

The focus must be on awakening here and now in this living vessel.]

The Two Dimensions of Interpretation

The Literal & Anti-Superstition Level (Cariyai Vilakkal)

SivaVaakkiyar attacks the fear-mongering and commercialization built around post-death rites
(sraaddha, ghost-appeasement, and claims of reviving corpses). Death is an irreversible natural
progression: just as butter separated from buttermilk cannot be dissolved back into the churned
curd, a separated soul does not return to animate its discarded frame.

The Non-Dual Gnosis Level (Mukti-Atita / Ajaativaada)

At the deeper level of Siddha realization, @mis&euy denotes the seuest (p&aiy (jivanmukta)—one
who has "died" to the ego-illusion while living.

When ignorance (avidyaa) is completely churned away, pure consciousness separates from the
mind-matrix like butter from buttermilk (FHevL_5& Qevemtenesst Guoml L)

For one who has experienced the dissolution of bodily identification, there is no lingering seed-
karma (praarabdha/saficita) to compel another embodiment. The repeated triple emphasis (levemev
Bléveman Blevemau@ir) echoes the Upanisadic declaration of the non-return of the liberated seer (na ca
punar aavartate).

Classical Sanskrit Parallels:

Chaandogya Upanishad :

H Gedd qadearaeygy SETAhATFEFITd & I Jaadd & I GeRmacd |l

Living thus throughout his life, he attains the realm of Brahman;
he does not return, he does not return.”

YogaVaasishta (Utpatti Prakarana)
gefgeiee #P &g Sarcadredfa:| 9 & FFufaudd &R gruedaieall

When the vessel of the body is shattered, the embodied condition does not re-occur,
just as milk drawn out never re-enters the withered teat."”
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Nmed hlemev
THE STATE OF BIRTH

senmuilesfim SLbsEUT HeTmIgGTenio ClwesrlsSy
sleopwlhg) BiGeflsSs eu soTmigienio GlwestdeSiy
Hemmwenmibgl IETFLNDIHS 6 6sTMIFHITenLD GluissTeh 65y
Hemguevns eS&@rmH) Clummbgiwmm 6l&mimiGesr. (46)

[Tharaiyinir kidanthapo thanruthimai yengilir
Thuraiyarinthu nirkulittha va ndruthimai yengilir
Paraiyarainthu nirpirantha va ndruthimai yengilir

Puraiyilatha visarodu porunthumara thengané.]

[semmullestlev SlLbe QUIT@J SI6BTM] HITEMLD 6760786517

gleom SPIbs b1 @ 55 6N HITEOLD 6601851651

Lenm Sienpbgl B LImbs SHeTml SiTenLo ereoreslediy
Hen T @eurs FEGTT(H CILMHHSEID M| i8] 6TrhimIGeot. ]

[Tharaiyinil kidantha pothu andru thGmai engilir

Thurai arinthu nir kulittha andru thimai engilir

Parai arainthu nir pirantha andru thamai engilir
Purai ilatha 1sarodu porunthum aru athu engané.]

(You consider a female who bears children as an impure person, and attach inauspiciousness to all such
occasions connected to her; yet live with her your entire life, passionately attached to her, bereft of ever
developing dispassion like Lord Shiva, and yet pretend to be devoted to him always.)

(Thoomai — pollution, unclean)

While dwelling in the womb upon this earth, you did not call it pollution;
On the day you took the purifying bath

in the known waters (scripturally sanctioned water-ford),
you did not call it pollution;

On the day you were born to the beating of joyful drums,
you did not call it pollution;

How then will you ever unite with the blemish-less Supreme Lord
while harbouring such false distinctions?

[INNER MEANING]

[Dwelling within the mother’s dark interior, you claimed no stain;

Washing your newborn flesh in worldly streams, you spoke no word of taint;
Greeted by ringing drums upon the threshold of birth, all pollution ceased to be.
Living now in small hypocrisies and endless distinctions,

when will you ever dissolve into the Spotless Divine?]
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TRANSLATION

senmuNesfln &LbaGumg (Tharaiyinir kidantha-pothu):

While lying inside the womb / mortal vessel on this earth.

Si65TM)| HMTEMLD 616611651 (Andru thiimai engilir):

On that day, you did not decry it as ritual defilement or impurity (thGmai / menses).
slemmwmlnhg| BF@&6efNss (Thurai-arinthu nir-kulittha):

Knowing the sacred bathing ghat/step, when you bathed in water (referring to
the post-menstrual ceremonial ablution / purification bath) -

Si65TM)| HMEMLD 6T65T&165T (Andru thiimai engilir):

on that day too, you did not brand it as defilement.

Hemm Semmibg| (Parai arainthu):

With drums beating aloud in celebration (announcing the arrival of a newborn) -
B NmbS Sestmi (Nir pirantha andru):

on the day you were born out of that very womb and fluids -

grenio erest&l6S (Thamai engilir):

you never deemed that polluted or untouchable.

Yeogullevrs re@rm(h (Purai-illatha Isarodu):

With the flawless, unblemished Lord (Parashiva), who has no taint or defect -
CIUMHBSILTM| G| sThIRIGesT (Porunthumaru athu engané):

how can you possibly merge or commune, weighed down by such hypocritical
notions of purity and impurity?

GIST OF THE VERSE

(Cooped in the darkness of the womb, you cried not of pollution,
Dipped in familiar waters for your bath, you cried not of pollution;
Ushered into this earth to the thunder of joyous drums, you cried not of pollution!

Clinging now to such hollow stains and false divides,
how do you dream to touch the Stainless Lord?)
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EXPLANATION

[This verse is another sharp, iconoclastic critique by Siddhar Shivavakkiyar - dissecting orthodox
notions of ritual impurity (theettu / thimai) and menstrual taboo.

Exposure of Social and Ritual Hypocrisy:

SivaVaakkiyar challenges the deep-rooted taboo surrounding menstruation and bodily functions.

He reminds people that every human being gestates amidst maternal blood and fluids in the womb, and
everyone enters the world through that exact path. To celebrate birth with pomp while ostracizing women
or labelling natural reproductive biology as "unclean" is sheer hypocrisy.

The Supreme Reality is fundamentally taintless, omnipresent, and beyond the dualities of external clean
and unclean (shuddha and ashuddha).

Siddhars view ritual notions of impurity as constructs of the judgmental mind. As long as one's
consciousness is fragmented by rigid social conventions and superficial judgments, one cannot realize
the non-dual, all-pervading Divine.

Shivavakkiyar addresses the orthodox practitioners who enforce caste ostracization and female seclusion
under the pretext of ritual purity (shauca / timai). He challenges their logic through a three-stage
deconstruction:

The Hypocrisy of Conception (Taraiyinil kidantha pothu):

During the physical act of passion on the bed or floor, bodily fluids and generative emissions are eagerly
embraced without any complaint of defilement. The very body that later claims ritual sanctity is
engendered through this biological interaction.

The Conventionality of Post-Menstrual Cleansing (Turaiyarintu nir kulittha anru):

Orthodoxy isolates a woman during menstruation as an untouchable source of tiimai, yet the moment she
takes the prescribed bath at the river ghat (rtu-snana), the same men deem the body clean and fit for
union. Sivavakkiyar highlights that the physical substance of human biology has not fundamentally
changed; only a social convention has shifted.

The Contradiction of Birth (Paraiyaraintu nir pirantha anru):

Every human being - regardless of high birth or priestly claim - is delivered through the exact same canal
of blood, placenta, and maternal fluid. At that moment, drums are beaten in celebration rather than
disgust. How can an individual born through this process claim an innate, pristine purity that excludes
fellow humans?

True Purity and Union with the Stainless (Puraiyilata Isar):

The verse concludes with a rhetorical challenge: The Divine (Ishvara) is yepgulleungenly - absolutely
immaculate, devoid of deceit, blemish, and mental bias.

One who harbors inner hypocrisy, measuring spiritual worth by outer water and taboos, while ignoring
the biological reality of bodily existence, cannot unite with that stainless Reality.]
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Q5165
‘THIS’ IS ALSO ‘THAT’

giTenwgTenld Clwestm|Cerr gleuesoTLemevw] GLoemLpssTeiT
glTeniowimest GlLievsT6ssf)(IH &8 8 HITenLGLITesT Cl&euailLLd
L0 GLImev (P (p&Hleumh &CeTeGeus ComgInfiy
giTenww|mb Hliyssor(h) (mevor(h) Cl&mm (& (HEs emmesTCs. (47)

[Thamaithamai yenrulé thuvandalaiyu mélaigal
Thamaiyana pennirukkath thimaipona thevvidam
Amaipola mulugivan thanégavétha méthurir
Thamaiyun thirandurundu sorkurukka lanathé.]

[SITEOLD STEOILD 6T60TM)| 2 6TG6IT F16U6TOT(H {EMEVW|LD F6MLOE TET
HITENLD 60T CILI6TIT @) (HEBSHS HITeMLD GLIM6DTE| 6TeUAIILLD
21600 GLITeV (P& UH G| HCHS CeusLd s&IMTT
STMLOWLD &lFevor(h) 2 (Hevor(h) GCIFT6EL (& (HSHEH6T U eTES.]

[Thdmai thGmai endru ullé thuvandu alaiyum ézhaigal
Thdmai ana pen irukkath thdmai ponathu evvidam
Amai p6la muzhugi vanthu anéga vétham 6thurir
Thadmaiyum thirandu urundu sol gurukkal anathé.]

Hey ignorant fools,
you run about distressed and agitated,
endlessly crying 'Pollution! Pollution!'
While the woman who was termed 'polluted’ stands right there,
where did that pollution actually go?
Dipping your heads in water like turtles,
you surface and recite endless Vedas;
yet was it not that very uterine blood, coalesced and formed,
that became your esteemed spiritual teachers and priests?

[INNER MEANING]

[Chasing your own agitation, blind to truth, you panic through the streets crying of pollution and sin.
Look upon the woman you deemed cast out- she remains whole and unchanged; into what phantom
realm did her supposed impurity vanish? Bobbing in ritual waters like turtles surfacing for breath, you
dry yourselves off to chant solemn lines from the Vedas. Have you forgotten the source of your breath?
Was it not that very matrix of maternal blood, hardened into form, that shaped your proudest preceptors,
your saints, and your priests?!] [Men repeatedly ducking underwater and popping their heads up like
reptiles in a pond, imagining physical dipping washes spiritual blindness away. If pollution were a real
physical entity, where did it go when the woman simply continued standing there? The highest caste
preceptors and orthodox teachers were literally sculpted from maternal blood and fluids in the womb.]
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6L GITenLo erestm| (Thamai thdmai endru):

Crying "Impurity! Menstrual pollution! Defilement!" over and over again.

2 @6 gl6u6soT(h) Hem6VW|LD FemLPS&T6T (Ulé thuvandu alaiyum élaigal):

O wretched, ignorant people who wander about inwardly withered, restless,
and agitated by these dogmas.

grenowimest GlLisvor @) (&S (Thamaiyana pen irukka): While the woman who
experienced menstruation stands right before you, healthy and whole.

gremw GLmestg) eteusllLLD (Thamai ponadhu evvidam): Where exactly did that
alleged pollution go once the days passed? (Did her bodily nature alter in
substance?)

260 Guimev (&) eubgl (Amai pdla mulugi vandhu): Dipping beneath the
water and popping your head up like a turtle at the bathing ghat.

3iGevres Geus b &M (Anéga védham 6dhurir): You chant countless Vedic
hymns with an air of outer sanctity.

gremow|b &liesot(h) 2 (Hevor(h) (Thamaiyum thirandu urundu): That very maternal
fluid/blood, having coagulated, coalesced, and developed in the womb.

ClEmev (&) (H&S6T Y er6s (Sol gurukkal anadhé): Became the celebrated gurus,
preceptors, and priests who preach these doctrines today!

GIST OF THE VERSE

(You run about frantic, bewildered fools,
Screaming yourselves hoarse: "Taint! Pollution! Defilement!"

The woman you branded unclean stands untouched before your eyes -
Tell me, where on earth did that elusive stain depart?

Like mud turtles you plunge your heads into the pond,
rising only to spout sacred verses from wet lips,

Yet was it not that very uterine blood, gathered and congealed,
That molded the flesh of every priest and revered master you bow
before?)
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EXPLANATION

This verse directly follows the previous theme in ShivaVakkiyam, delivering one of Siddhar
ShivaVakkiyar’s most famous and uncompromising rebukes of menstrual taboos and ritual hypocrisy.
In this verse, Sivavakkiyar levels a devastating biological critique against the hypocrisy of menstrual
taboos and hereditary spiritual superiority:

Orthodoxy isolates a woman during her menstrual cycle, declaring her physical person untouchable.
Yet, following a simple bath on the prescribed fourth day, she is declared pure again. Shivavakkiyar
exposes the absurdity of this mental construct: The woman is the exact same physical and biological
entity before and after the bath. Where did the supposed taint "go"? If it was an intrinsic physical
reality, water cannot wash away flesh and blood; if it was merely a social label, the entire fear of
defilement is an illusion of the conditioned mind (gtevwgtenLo Qe MiGerr Gie1em0TL 6m6uL| GLOEDLETEIT).

The Siddha compares the ritualist to a tortoise, mindlessly dunking its head in a river or pond. Merely
submerging an impure mind in cold water while reciting Vedic formulas does not produce inner
purification (shaucha). External washing cannot transform consciousness. The metaphor of the turtle
dunking in water targets ritualistic externalism. A turtle spends its life in water without attaining
spiritual illumination; similarly, merely dipping in a river or tank does not wash away deep-seated
mental prejudices and dualistic delusions.

The final line delivers the ontological strike against the puritanical caste hierarchy. The very priest or
preceptor (Gurukkal) who proclaims himself pure and denounces women's bodies as unclean was
himself formed by the coagulation of that exact maternal fluid (geowwis Hyedi® 2HeorH)).
Embryologically, every human frame - regardless of religious office - is knit from the conjunction of
ovum/maternal blood and semen. To call the source impure while claiming divine purity for the
resulting physical body is the height of delusion.

For a true Siddhar who abides in non-dual awareness (Advaita), all forms are manifestations of the one
primal substance. Shivavakkiyar removes sanctity from outer ritualism and places it squarely in truth,
self-knowledge, and compassion.
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Q5165
THIS IS ALSO THAT

ClFmm (& (H&:8 emesl(h CamdlGoesfl wimeaug)ib
Gl (& (h &8 emMesTg|Lb GauewTLLeme ClFoug|LD
&0 (& (HE:8 MI6sTHI(eh FTSHSPhEISHET ClFTevaIG)|LD

C\&WI8(8)(IH&: 5 6IMTesTSIIH &)iyevor(h) (6T HITenLoGul. (48)

[Sorkurukka lanathuij sothiméni yavathum
Meykkurukka lanathum vénapisai seyvathum
Sarkurukka lanathuij satthirangal solvathum

Seykkurukka lanathun thirandurunda thamaiyeé.]

[QETD G HSs6T eTgid Candl Goefl ouaigid
CILO LIS & (HEGHET UETHID GCEUETT LLen& blFaIgID
FD & (HHHET UTHID FTHSBIS6T O FT6V6ISID
Cl&F I8 (&) (THEH 6T UETHILD &) Fesor(h 2 (HesorL GTenLoGul.]

[Sor gurukkal anathum sdthi méni avathum
Meyk gurukkal anathum véna pusai seyvathum
Sarkurukkal anathum satthirangal solvathum
Seyk gurukkal anathum thirandu urunda thamaiyé.]

Becoming renowned teachers of sacred words,
assuming radiant divine forms,
standing as authoritative embodied gurus,
conducting elaborate ritual worship,
rising as noble spiritual masters (Satgurus),

expounding the scriptural treatises,

and serving as performing ceremonial priests -

all these are nothing but that very maternal fluid coalesced and formed!

[INNER MEANING]

[Let them become acclaimed heralds of sacred lore,

or take on the shining aura of living divinities;

let them command devotion as venerable gurus,

officiating over intricate ceremonies and fires;

let them be revered as supreme spiritual guides,

unfolding intricate doctrines and scriptural canons,

or serve as the solemn custodians of the temple rite -

strip away the titles, the robes, and the incense:

every one of them was spun from that identical womb-fluid,
hardened into flesh, breathing by a mother’s grace. |
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ClEMeY (8)(H&ES6T Y eoT&ILD (Sol gurukkal anathum): Becoming revered masters
who teach words, mantras, and scriptural doctrines.

Camd) Goesfl gyueg)Ld (Jothi méni avarthum): Possessing or attaining an
ostensibly effulgent, radiant physical form adorned with sacred marks.

GlW (& (HSHE&6T 6o (Mey gurukkal anathum): Becoming embodied
preceptors regarded as living embodiments of truth (mey).

Geuesor L& Glgwsug|b (Véna pajai seyvathum): Performing elaborate, desired
forms of external worship, rites, and offerings (paja).

&M (& (HHSHET Q6T (Satgurukkal anathum): Rising to the high status of a true
or noble spiritual master (Satguru).

FreSrmsst Clgmsveug b (Satthirangal solvathum): Explicating, debating, and
reciting the sacred scriptures (Sastras).

Cl&FWI (& (HES6T L6oT&ILD (Sey gurukkal anathum): Functioning as ritual
officiating priests (karma-gurus) who execute religious ceremonies.

&lyevor(h 2 (mHevorL gmemwGuwl (Thirandu urunda thimaiyé): Is solely that uterine
blood/menstrual fluid (thimai) that coagulated, rounded out, and took shape
inside the womb.

GIST OF THE VERSE

(They rise as celebrated masters of the sacred word,
they clothe themselves in radiant, celestial majesty,

They stand exalted as living, infallible gurus,
directing elaborate rites before altar and stone;

They ascend the high seats of noble preceptors,
unravelling ancient treatises syllable by syllable,

Performing their grand rites with pious solemnity -
Yet look upon them closely: what are they in truth?

Nothing but that very drop of mother’s blood, congealed into clay!)
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EXPLANATION

[SivaVaakkiyar leaves no sanctuary for spiritual egoism. Whether one is a scriptural orator (sol guru),
an esteemed master (sat-guru), or a temple priest (seiy guru), the physical substratum of each is
identical. No spiritual rank or lineage alters the primal biological origin shared with every other human
being.

The verse highlights the hypocrisy of treating maternal biology as an untouchable defilement while
bowing before the very bodies that emerged from it. If the generative root is viewed as unclean, by that
logic, every scholar, priest, and sacred discourse originating from that vessel would bear that same
nature.

True enlightenment (Jnaana) cannot reside in pride of birth, scholastic title, or ritual pedigree.

By reducing the physical reality of all teachers to common biological dust and fluid, SivaVaakkiyar
directs the seeker past external reverence for human figures toward the unconditioned, formless Divine
within.

Sivavakkiyar systematically takes down the various strata of religious entitlement by confronting them
with their material origin.

The verse catalogues the grand hierarchy of clerical identity:

Qanm@messt (the celebrated priest acclaimed by words)

Cad Gettl (the claim of possessing a pure, radiant, Saattvic body)
QUUISGHHSS6T / NG HSS6T (those who pose as genuine and supreme gurus)
FrHHIHIG6T GFteveu g (the intellectual monopoly over scriptural recitation

Sivavakkiyar shows that these titles and sanctimonious claims do not alter the physical origin of the
person holding them.

The Primal Substance (Tirandurunda Tiimai):

Every religious figure- regardless of how elaborate the rituals they conduct (Geuemor Levg Qgieug)) or
how venerated their lineage- was formed through the exact same physical gestation: maternal generative
fluid and blood (geww) condensing and shaping within the womb.

Subversion of Ritual Pollution:

The very substance labelled as an untouchable defilement (tittu / timai) by priestly decree is revealed to
be the literal builder of the priest's own body. To honour the end product as holy, while condemning the
foundational biological source as impure is an unsustainable contradiction. ]
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&Hiflenw aleva & Guinmssblemev Famev

[DISCARDING EXTERNAL RITUALS AND
EXPOUNDING THE STATE OF YOGA (UNION WITH SIVA)]

60561 IG6TT Cl&mesor(h b SevorFlSl 19 & nhiy
sTeualLmug6iT &evot(hib Gl yevoressfl ClwievsoressflLl LImya &5y
QuTuUMBE Fbengenwll ClLm(HbHSH CHTEHS eusveSGrey

CWISLHS S G allemrhgiFaL6vmEGL. (49)

[ Kaivadangal kondunir kansimitti nirkirir
Evvidangal kanduni renniyennip parkkirir
Poyyirantha sinthaiyaip porunthinokka vallirél
Meykadantha thummulé virainthuktdalagumeé.]

[en&6uLmIGS6T GClasmsvor(h) B sever FILILLg BIMESINTT
eT6L6NI L MmIG6TT &600T(h) BT 6T6voT600f1 6T6TOTETONLI LITT& SN
Clumi @mbg Fbengenulll ClLmmbH Crrss 6ue0e5Gr6n
ClW SBLHSHG] 2 DPGeT eflenrhg| Fal 6V S &6LW.]

[Kaivadangal kondu nir kan simitti nirkirir
Evvidangal kandu nir enni ennip parkkirir
Poy irantha sinthaiyaip porunthi nokka valliréel
Meiy kadanthathu ummulé virainthu kaidal agume.]

Holding rosary beads in hand,
you keep rolling the string of Rudraakshas,
and stand blinking your eyes in mock contemplation!
What inner planes have you actually perceived,
that you sit counting bead after bead?
If only you could steady and fix your awareness upon
that thought-free state where illusion dies,
the Supreme Reality that transcends all form
would swiftly unite within you!

[INNER MEANING]

[With rosary nestled in your palm, you count the circling seeds, blinking your eyes in an outward show

of deep absorption.

Tell me: what sacred vision of the inner planes has actually opened, that you waste your breath tracking
number after number?

Could you but anchor the mind in that unmoving silence - where every phantom thought and wandering
illusion falls away, the Stainless Reality that transcends every boundary and name would dissolve you into
Itself in a single breath. ]
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TRANSLATION

[em&euLmIs6T Glasmevor(h) (Kai-vadangal kondu): Holding strings of prayer beads
(japa-mala or rudraksa strings) in your hands -

B (N1r): You-

gevor FIBIL1g HIMEINT (Kan simitti nirkirTr): stand blinking, half-closing your eyes,
or feigning trance-like meditation -

eTeueLmig6T &e6vor(h) (Evvidangal kandu): What sacred realms, inner visions, or
divine dimensions have you actually witnessed -

b1y eT6voT6nOT| 6TevoTeonfILl LTSN (NTr enni ennip parkkirir): that you keep
counting and reciting bead after bead, calculation after calculation?

Glumi @mIbg (Poy irantha): Where falsehood, worldly delusion, and egoistic
deception have thoroughly died.

Fbengenwill Clummbs Crress eueveSGrsv (Sinthaiyai porunthi nokka vallirél):

If you are truly capable of focusing, stabilizing, and gazing with a mind that has
merged into that stillness;

Gl sLHS (Mey kadantha): the Ultimate Truth (Meiy) that transcends all gross
physical matter and conceptual boundaries;

&IpGer (Thummulé / Ummulé): right within yourself -
ellenyhg saLevshow [ FaLevmwGL (Viraindhu koodal-agume):
Can swiftly and directly be merged with, without delay.]

GIST OF THE VERSE

(Clutching your rosary, you roll the dark beads through idle fingers,
fluttering your eyelids shut in a pantomime of trance!

What hidden realms have your blind eyes ever truly seen,
that you sit there droning, ticking bead after empty bead?

If only you knew how to pin your straying awareness

right in that thought-free stillness where delusion turns to ash -
‘That Formless Majesty’, the ‘Supreme and Unconditioned’,

would leap unsummoned into your heart, and claim you as Its own!)
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EXPLANATION

The Theatrics of Japa: Sharply highlights the hollow outward gestures—blinking, half-closing
eyes, clicking wooden beads—contrasting physical manipulation with spiritual absence.

The Critique of Mechanical Counting: SivaVaakkiyar’s direct question: does counting numbers
ever equal seeing the inner reality (tattva)?

The "Thought-Free State" (Nirvikalpa / Maya-destruction): The solution offered is strictly internal
quieting the ideating faculty so the unmanifest Reality reveals itself directly without props.
Sivavakkiyar targets the theatricality of external japa practice, contrasting mechanical calculation
with direct inner dissolution.

The Satire of Postured Devotion (Kan simitti nirkirir)

The verse begins with an observation of religious performance: clutching prayer beads
(ev&euL_migelt) while ostentatiously fluttering or half-closing the eyes (g6t SUDl 19) to project an
image of ecstatic communion. Sivavakkiyar questions what realm (steueilLmigselr) these practitioners

imagine they are discovering through mere finger movements and calculated counts (stevotessil
6T6u0T6u0Tl LI SR ).

The Purified Consciousness (Poy-iranta sintai)

The pivot of the transformation is QumiANES kv - a consciousness from which falsehood and
subject-object duality have died. The repetition of bead-mantras often reinforces the ego of the
chanter ("I have completed 10,000 chants"). Realization demands not the accumulation of counts,
but the cessation of the calculating, deceptive mind.

Instantaneous Non-Dual Union (Viraintu kiidal agumg)

When mental falsity drops away, that which transcends the gross body and the world (Qwou
S5 ) is discovered immediately within one's own center (200(p@err). The seeker does not need
to wander across sacred sites or wait for lives of mechanical repetition; the union with the Absolute
is direct, immediate, and effortless.

SivaVaakkiyar points out that holding a rosary (kai-vadam) and fluttering or closing one's eyes
(kan-simitti) often becomes an outward display of piety rather than authentic inward communion.
Mechanical recitation while the mind wanders achieves nothing spiritual.

The true locus of realization is not the physical bead, but the cessation of mental fabrications
(vrittis). When the deceptive churning of the intellect subsides, the substratum of awareness
becomes clear and undisturbed.

The Siddhar insists that the Divine does not reside in distant heavens, nor is it reached by
prolonged, theatrical arithmetic of counting beads. The Absolute Reality, though transcending
physical form, is seated directly within one's own core, ready to be realized the moment false
identifications fall silent.
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(&eHUGH &(eh C\& IS (Hbl6TesTEV
PLEADING THE GURU
[TO GRACIOUSLY BESTOW SPIRITUAL INITIATION AND INSTRUCTION.]

HamLly Caumiensenw wsLLHH5] Lmrm|GLITev
r(hl&TLly Clwestementib FowE s somEGGLom
CamhsmLly wrsnesrenws GlasmestmIifls s Cl&smmmeurr
e\ sy Glwestemensth CleuefLiLH 58 CoussmiGLo. (50)

[Adukatti véngaiyai yagappadutthu marupol
Madukatti yennainit mathimayakka lagumo
Kodukatti yanaiyaik konrurittha korrava
Vidukatti yennaini velippaduttha vénumeé.]

b &rily Ceuniensemnw SSLLHSHID M| Gumsv,
LOMM(h) STL Ly 6T63TEMETT [6 D& LOWISBHSHED 3, (HGLOM,
Cam(h) &Ml wrenestenwd Clasmssrm| 2 fl&Hs Glasmmmeur,
ei(h) &Ly eTesTement I5 GleustfLiLI(hlg s Gouesn)|GLo.

[Adu katti véngaiyai agappadutthum aru pal,

Madu katti ennai nT madhi mayakkal agumo,
Kodu katti yanaiyaik kondru urittha kotrava,
Vidu katti ennai n1velippaduttha vénumé.]

Just as a hunter tethers a goat as bait to trap a ferocious tiger,
is it fair for You to bait me with wealth and cattle, only to confound my intellect?

Hey Victorious Sovereign,
who tore through the tusks and flayed the rampaging elephant demon!

Reveal the realm of liberation (Veedu) and unveil my true self to me!

[INNER MEANING]

[Like a tracker who ties a bleating kid to draw the striped beast from the wild,
you dangle wealth and lands before me, only to cloud my inner sight!
Tell me, Lord, is this Your divine justice?

O Triumphant Sovereign, Slayer of the wild tusker,
who ripped the monstrous beast asunder and draped Yourself in its skin!

Cease this cunning hunt. Open the gates of timeless Freedom,
and lay bare the true nature of my own hidden Self.]
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TRANSLATION
L&l (Adu-katti): Displaying a goat (using a goat as tethered live bait).
Geumiemasemwl (Vengaiyai): The royal tiger [ ferocious beast of prey.

SsLLHSGILTM| Gumev (Aga-padutthum-aru pol): Just like entrapping, capturing, or
penning it in.

sl (Madu-katti): Displaying cattle / material riches (madu in classical
Tamil signifies both livestock and worldly wealth/possessions).

eTesTem6uT [5 (Ennai n1): Me, You (addressing Lord Shiva).

&) WSSV &6 (Madhi mayakkal &gumd): Is it fitting or just for You to
delude, intoxicate, and confuse my intellect/discernment?

Gamhamily (Kodu-katti): Displaying/wielding its sharp pointed tusks (kodu
means the tusk of an elephant).

wmemesTen W& Glamestm| 2 &8 (Yanaiyaik kondru urittha): Slaying the fierce
elephant demon (Gajasura) and peeling off its hide to drape as a garment
(Gajaharamarti).

Glammmeur (Kotrava): O Victorious Sovereign [/ Supreme Lord of invincible valour

eJ(Hlamilg (Vidu-katti): Showing the ultimate abode of liberation (Veedu /
Moksha).

eTesTem 6ot [6 GleusflLiLI(h &8 Geuess)|GLo (Ennai ni velippaduttha vénumeé): You must
bring me into the open light—unveiling my true divine nature and liberating
me from this snare!

GIST OF THE VERSE

(Just as a hunter stakes a helpless goat to lure a savage tiger,
is it just of You to bait my soul with herds and fleeting gold,
only to snare my wits in the dark tangles of delusion?

O Victorious King, who split the charging tusks
and stripped the hide from the ferocious elephant demon!

Tear through this snare!

Reveal the boundless realm of liberation,
and unveil to me the secret of who I truly am!)
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EXPLANATION

[In classical Tamil spiritual literature (such as Kaivalya Navaneetham, Thirumandhiram, or Vallalar's
Thiruvarutpa), this phrase describes the stage where a mature spiritual seeker (Saadhaka) approaches an
enlightened Guru with humility, seeking sacred instruction (Upadesha) to attain liberation (Moksha).]

[ShivaVaakkiyar crafts a fierce argument addressing Siva directly, contrasting the ensnaring tactics
of hunters with the liberating grace of the Supreme:

The Trap of Decoys and Worldly Allure (aadu kaatti / Maadu kaatti):

Hunters tether a bleating goat in a pit to lure a fierce tiger into a hidden cage. ShivaVaakkiyar asks

the Lord whether He too intends to act like a hunter, dangling cattle, gold, family, and worldly assets
(on(®) before the aspirant to confound his intellect (&) Lw&aev). The Siddha refuses to be pacified by
material boons, exposing them as bait intended to bind the soul to ‘Samsaara’.

The Conquest of the Ego-Elephant (Yaanaiyaik konruritta korravaa):

The mythic motif of Gajasamhaara-Shiva slaying the mad elephant dispatched by the arrogant Rishis
of the Tarukavanam and wearing its skin - is interpreted internally by the Siddhas. The elephant with its
pointed tusks (Gar(h) represents the intoxicated ego-sense (Ahamkaara). The Lord who possesses the
ferocity to tear apart that wild beast of pride cannot reasonably stoop to tricking a humble seeker with
worldly toys.

From Captivity to the Boundless Expanse (Velippadutta vénume):

The resolution demands the ultimate state: 7@ & ig (showing Moksha) and QeusMULGSHSHe60.

In Siddha terminology, Qeusnl (Veli) is the formless, unconfined space of pure consciousness (aakaasa /
Chidambaram). To be "brought into the open" (velippaduttal) means to be freed from the dark closet of
individual selfhood and liberated into the boundless, stainless Light.

The Hunting Analogy for Maayaa:

SivaVaakkiyar draws on forest lore: hunters tie an innocent, bleating goat to a stake to lure a prowling
tiger into a disguised pitfall. The poet compares worldly enticements - family, lands, herds, and gold
(maadu) - to the tethered goat. The human mind (mathi), like the tiger, charges after the bait, only to
plunge into the pit of worldly delusion (Samsaara).

The Epithet of GajaSamhaara Murti:

By invoking Shiva as the slayer of the elephant demon (GajaSamhaara), the poet reminds the Lord of His
effortless victory over primordial, untamed arrogance (the elephant symbolizing pride and sensory might).
A Lord capable of ripping apart such colossal ego-forces certainly possesses the power to shatter the poet's
own bondage.

Demanding Realization (QeusfllL@\SH&H60):

In true Siddhar fashion, the plea is direct and unsparing. The poet does not seek intermediate heavenly
pleasures or material boons. The demand is twofold: show the unconditioned state of release (veedu), and
bring forth (velippadutthal) the radiant, unblemished self that remains trapped behind worldly lures.]



